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ANECDOTES ON OUR 
FOUNDRESS AND DISCIPLES 
by 
Shinbashira Shozen Nakayama 

C9) i. 
THE STORY TOLD 
BY AN OLD MAN 


SUKEZO’S DISTURBANCE 


The members of Sukez0’s sect insisted 
that they would not let the Foundress’ party 
go home to Shoyashiki, but would send them 
to Nara* at once. The adversary, already 
attached to the Fudo-in Temple in Nara,** 
intended to invite its chief priest to ready 
himself for the dispute. The head of the 
Kongo-in Temple arrived in a palanquin.**** 
The defenders’ religion, on the other hand, 
was under the supervision of Moriya, Lord 
of Chikuzen Province, who was subordinate 
to Lord Yoshida, commissioner of the 
Shinto religion,***** and was in charge of 
the Shinto shrines in the whole province of 
Yamato. Accordingly Ryojiro Yamazawa, 
representing Moriya, came to Hariga-bessho 
for help.------ 

The dispute between the two parties 
grew hotter. One was attached to a 
Buddhist sect called the Fudo-in, and the 
other to the commissioner of the Shinto 


religion. It looked as if the one were backed 
by Buddhism and the other by Shintoism. 
Sukezo’s group, already under the pro- 
tection of the Fudo-in Temple, might stop 
the Foundress’ party from going home to 
Sh6yashiki, send them directly to the Nara 
police and sue them for violence due to the 
influence of the Temple. The Tenrikyo 
apologists, on the other hand, contrived to 
make the influence of Commissioner 
Yoshida felt by asking Moriya, Lord of 
Chikuzen Province, who supervised the 
Shinto priests in the whole province of 
Yamato, for assistance. The Buddhist sect 
was reinforced by the chief priest of the 
Kongo-in Temple who came in a palan- 
quin; the defenders had an influential 
friend in the person of RyOjiro Yamazawa, 
a relative of Moriya, Lord of Chikuzen 
Province; Yamazawa came for help, 
pretending to be taking the place of his 
relative. A heated debate arose now in 
Hariga-bessho. 


God said by the word of the Foundress 
that the coming debate would take three 


* Translators’s Note- i. e. the Nara police. 

**k JT. N.— Probably a subordinate temple of Ca- 
thedral K6ofukuji, Nara City. So was the 
Kongo-in Temple. Accordingly the Fudo-in 
and the Kongo-in were sister temples. 

*#*k T. N.— Probably in behalf of the head of 
the Fudo-in Temple. 

xe T. N.- The House of Yoshida of Kyoto, 
(then situated at the site of the present Ky6dto 
University, ) supervised all the Shinto shrines 
in the country. It actually acted as the Bu- 
reau of Shrine Affairs of the later age. 


Ri KYO 


TENRIKYO MISSION HEADQUARTERS IN ‘AMERICA 


arin 
oer LISp es % 
( 48, \ 
PACIFIC schoo 
February 2] 1060) 


r tenao' 7 


Bi: enele: 33, Calif 


The Tenrikyo Young Men’s Association held its general rally, the first in 1960, on Jan. 27th, 
with about 4,000 chairmen of local chapters gathering from all over the country. 


days. However, in fact, the matter was 

settled in a week. After hearing the 

usurpers apologize sincerely for their fault, 
the Foundress and Her party came back to 
the Shoyashiki house.::---: 

However much they tried, the defenders 
could not match regular Buddhist priests, 
as the latter were experts in discussions 
on theology. In a dispute the defenders 
had very little chance against their adver- 
saries. But of course, God the Parent did 
not, as His disconcerted followers did, 
dream of relying on the influence of the 
Lord of Chikuzen for assistance. As can 
be understood from the above description : 
“by the word of the Foundress,” the Found- 
ress guided Her contestants in person in 
this controversy. The violent debate lasted 
three full days. It was seven long days in 
all before the matter was settled after much 
bandying of words and the opponents 
offered an apology ;so it is recorded. The 
Foundress and Her staff, after having thus 
inquired into the rights and wrongs of 
this case and fully attained their objective, 
now started on their return trip to the 
Shoyashiki house. Their hearts must have 
beat high with the pride of victorious 
warriors; the rumor must have gone 
forth that God had triumphed over 
Buddhism. 


The successful results of this theological 
discussion are related as follows: 

Sukezo’s followers escorted those return- 

ing as far as the Shoyashiki house and 

made the following presents: ten pieces of 

Tempo coins,t ten sacks of oak char- 

coal,¢¢ and one of a pair of cast-metal 


+ T. N- A Tempo coin was worth 100 mon. 
Ten pieces made up one kan. 

itith T. N.- One sack of charcoal weighed 33 lbs. 
Ten sacks of charcoal composed one da. 


hanging-lanterns.{;++ The presents were 

carried by some carriers dispatched for 

that purpose.-++++- 

The defeated sect not only escorted the 
Foundress on Her return trip, but pre- 
sented Her with the above mentioned 
money and goods. As the original notes 
say : “ by some carriers dispatched for that 
purpose,” the presents were brought to 
Shoyashiki by some carriers whom Sukezo 
hired for that purpose. The spirits of the 
inquisitors, who won a debate on theology 
and returned laden with booty, carried by 
the enemy’s carriers, must have risen to 
the skies ! 


MEMBERSHIP IN THE 
SAVIORS’ GROUP 


The notes next relate the case of 
disturbance by the Fud6-in Temple* of 
Koizumi village: 

In the autumn of the second year of Keio 
period (1866), some priests from the Fudo- 
in Temple used violence at Jiba. Then they 
went to Mamegosh village to attack the 
Yamanaka house, where they struck old Mr. 
Chushichi on the head with the sacred staff 
that they had taken off the altar. They com- 
plained to the authorities at Furuichi** of the 
unorthodoxy of Tenrikyo. Mr. Chushichi’s 
faith was shaken after this incident, and he 
only worshiped God on the 26th of every 
month (and on some occasions when he had 
personal troubles).--+++: (To be continued ) 


Titi N= Strangely enough, a counterpart of 
a pair was presented as a keepsake. 

* T. N.- Not the same with that which sup- 
ported Sukezo in his treason. This temple 
was situated near the Horyuji Temple, the 
national asset. 

** T, N.- The chief magistrate that governed 
the Shoyashiki area was then stationed at Furu- 
ichi (in the south of the present Nara City). 
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THE FUNDAMENTAL 
DOCTRINES OF TENRIKYO 
by 
Tadamasa Fukaya 


Chief of the Overseas Mission 
Headquarters in America 
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It may be said that pantheism and 
theism in world civilization were derived 
from the Aryan and Semitic races, re- 
spectively. These two still form the 
backbone of the Western ideas which have 
been dominating the world since the In- 
dustrial Revolution, which ended in favor 
of a mechanical civilization. And it is 
natural that the people of the Western 
sphere of civilization should view from 
no other perspectives than these two. As 
for us people of the East, we have tra- 
ditions quite different from those of the 
West, and view from perspectives unlike 
those of Westerners. 

It may be that Japan is only a speck 
on a world map drawn by Europeans, but 
the country consisting of a chain of islands 
has played and is still playing an important 
part because of its situation lying east 
of the continent in the Pacific Ocean. 
From a cultural point of view Japan is 
an eastward limit of penetration, and a 
treasure-house, so to speak, in the history 
of world civilization. Another important 
thing is that Japan stands out as the first 
country in Asia which adopted modern 
mechanical civilization and carried it to 
the Asiatic Continent. 

The Japanese nation is, generally speak- 
ing, so generously disposed towards any 
system of thought that varying contra- 
dictions are kept on with no inconvenience 
whatever; it seems as if the Japanese 
nation were gifted with special capacity 
for tolerance. For instance, religions pre- 
sent an apt example of tolerance on the 
part of the Japanese nation. It may safely 
be said that the Japanese people embrace 
all of the greatest religions of the world. 
In Japan there are various stages of belief, 
from primitive Shamanism to Buddhism, 
Christianity, Taoism, Confucianism, Mo- 
hammedanism and Shintoism originating 
in Japan. And they co-exist with no 
bloody strife, each having its own ardent 
followers. There is nothing like such 
religious wars as were seen in European 
history. 

Now, what religion is most active in the 
present-day Japan? I believe no one will 
hesitate to answer “ TenrikyO”. This has 
come to the attention of those Europeans 
and Americans who visit Japan, and 
scarcely a single day goes by without 
a call of foreigners at Tenri, the seat of 
the TenrikyoO Headquarters. 

TenrikyO is a peculiar faith which is 
neither theistic nor pantheistic. The Kami 
(Deity ) of Tenrikyo, “ Tenri-O-no-Mikoto”, 
is, to speak exactly, umgreifend and all 
the universe lives in His bosom. The 


Overseas Mission Headquarters in America, with Rev. Tadamasa Fukaya as its newly appointed 
head, summoned all the church heads within its jurisdiction, together with their yoboku (devoted 
workers), to hold a short course for three days (Jan. 18th to 20th) and deepen their faith. 


Kami of TenrikyO may be perceived as 
a crossing of pantheism plus determination 
of space, and theism plus determination 
of time. A pantheistic god is immanent, 
while a theistic god transcendent. But an 
umgreifend god is both immanent and 
transcendent. A pantheistic god is ration- 
al, while a theistic god irrational. An 
umgreifend god is, however, transrational. 
An intellectual understanding of such a 
god is possible up to a certain point, but 
not beyond it. In other words, a relative 
man is able to comprehend only a part of 
the functions of an absolute god. The 
mysterious god who is beyond human 
intellectual understanding is one who gives 
us light from far beyond the limitation of 
human thinking. Such being the case, the 
god is not one which blinds modern 
scientific people but which lights up their 
way. Once they lose sight of the light, 
they will fall into a dark world. Human 
civilization will be ruined unless supported 
by such a god. 

Now not a few people talk of the ruin 
of modern civilization. And despair and 
nihilism are driving a number of people 
to suicide. 

We live in the present, but cannot live 
without anticipation of tomorrow. Our 
life must be uncertain and restless without 
anticipation of tomorrow. It is true that 
tomorrow, which is profound and obscure, 
is beyond our knowledge, but our life is 
never thought of independently of the very 
thing which is profound and obscure. In 
other words, we always live with something 
hard to understand before us, and this is 
the true aspect of relative human life. 
Faith is applied to what is profound and 
hard to understand. This means that there 
is no life where there is no faith, and that 
there must be faith where there is life. 


The fact is that we live today with faith 
in tomorrow. Faith which has correlation 
with things strange and unknown must be 
rational to some extent; what is entirely 
irrational is a superstion. 

Faith cannot be completely apprehended 
from a rational point of view. Because 
human wisdom is not infinite. Faith must 
be, so to speak, a bridge connecting ration- 
ality with transrationality. Indeed we are 
enveloped in things transrational. For 
instance, we mankind cannot foreknow our 
own birth; we know it post factum. 
Moreover, we cannot know of the world 
after death, and what we really know is 
of a very small part of the present. 

Where did man come from and whither 
is he going? And this is an eternal 
mystery not to be explained. Even a 
philosopher who attempts to search for the 
real truth of the universe cannot give any 
satisfactory answer to this. Existentialists 
would say “from nothingness to nothing- 
ness”, 

Philosophy intends metaphysics, it is 
true, and may seem to conflict with 
every-day knowledge so far as it adheres 
to rationality from a scientific point of 
view. But it will still be unable to go 
beyond the limits of human wisdom, and 
this is the very destiny of philosophy. 

Human wisdom must come before but 
not after human existence, and it would 
be impossible to give any positive answer 
as to the origin of human existence. The 
mystery of human existence itself can be 
resolved only by a wisdom which is beyond 
human wisdom. Here we find a gap in, 
and a limit to, human wisdom. It is 
through the gap and the limit that we are 
able to recognize a god both pantheistic 
and transcendent. Here a field of faith is 
opened up. 


TENRIKYO 
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A deity who lives far beyond the limit 
9f a material world, and who both em- 
races and transcends all, is one and 
ibsolute with nothing comparable. This 
loes not mean in the least, however, that 
uur Deity stands entirely aloof from us. 

Man exists as Self-determination of this 
leity. In other words, mankind continue 
oO exist as children of Oya-Gami (God the 
-arent), both creator and protector. 

A number of attempts have been made 
ince olden times to prove the existence 
f god, but they all have many contra- 
lictions to them. It would be no exagge- 
ation to say that all the brains of the 
vorld have been cudgeled in the attempt 
o demonstrate the existence of god. Of 
ourse, there is an essential difference 
ystween the existence of god and that of 
_chair or table. 

There are laws organic, civil and crimi- 
al, and so too is there a Heavenly Law. 
Jur life is threatened when we violate the 
leavenly Law. And it is not before this 
noment that we really come to know of 
he existence of Oya-Gami. 

Man will know of God the Parent 
hrough the medium of his own actual 
xistence. In other words. man will know 
f God the Parent in the consciousness that 
e actually lives, or, conversely speaking, 
od the Parent reveals Himself through the 
ctual existence of man. Special emphasis 
qust be laid on this point. 

It is man who not only is enabled to 
ve by God the Parent but who also helps 
lis work. God the Parent reveals Himself 
hrough the medium of human conduct. 
rod the Parent is not only dependent on, 
ut also independent of, human existence. 
‘his means, therefore, that God the Parent 
yorks wonders in response to our sin- 
erity, or exists in an operative manner, 
nd that He is not a mere ideal represen- 
ation. He may be said to be the real 
ource of our life. 

The relationship between God the Parent 
nd us mankind is thus primarily con- 
erned with our own life; and the prayer 
rhich is relevant to the relation between 
lan and deity ought to be offered with 
| possible might and fervor. Always we 
10uld do our utmost and then pray to 
od the Parent. Any prayer, unless pre- 
>ded by our due efforts, would mean not 
ily slighting ourselves but despising God 
ie Parent. God the Parent is neither 
ich a deity as would protect us without 
ly prayer on our part, nor a deity who 
ould be expected to embrace us if only 
is name were recited. Our prayer offered 
. God the Parent must be expressed by 
tion. 

The foundress of Tenrikyo taught us, 
ing, ‘‘ The existence of Kami, i.e. deity, 

beyond discussion. A wonder mani- 
sted in response to sincerity is the very 
sure of Kami.” This is, indeed, a signifi- 
int remark. 

God the Parent who affects us by virtue 
‘the Heavenly Law is neither a deity up 
heaven alone nor a deity always on 


Mr. S.A. Gwynn, the Superintending Inspector of Children’s Department of the British Home Office, 


visited Oyasato on Feb. 8th to see the Main Sanctuary and the Sanctuary of the Foundress and other 


places of religious importance. 


earth, but a deity found everywhere who 
embraces all the universe in His arms. 
This does not mean, however, that He 
is something like the Greek Logos or 
something like omnipresent power. He is 
a deity who speaks to mankind through 
the Foundress Miki Nakayama. The true 
intention of God the Parent is made known 
only through the mouth of the Foundress, 
His ‘ shrine.’ 

The world of truth is filled with words 
to those having mental ears. A number 
of religious geniuses could hear the words, 
and they are known by the name of 
prophets. It is needless to say that there 
are also a great number of people who do 
not know that the world is full of words. 
And this is, I dare say, the ordinary 
manrer of life. What they have been 
brought into existence for and what they 
are living for, they know not. To use 
the expression of a Japanese proverb, they 
live to no purpose. Among them are a 
very few people who go by the name of 
philosophers. They are aware of the fact 
that the world is filled with words; what 
may seem insignificant and of no value to 
ordinary minds comes under their notice 
as otherwise. In other words, they try to 
know of the absolute through the relative 
and of necessity through contingency. 
But an attempt to know of the absolute 
like this can only be made within the limit 
of conjecture, but not beyond the limit of 
possibility. 

The true intention of the absolute God 
the Parent, if not spoken by His own 
mouth, will not manifest itself in purity 
and certainty. 

It was on the 26th of October 1838 when 
the Foundress Miki Nakayama as_ the 
earthly manifestation of God the Parent 
disclosed for the first time His true in- 


tention for the sake of mankind. The day 
referred to above was not a day chosen at 
random but the very day promised by God 
the Parent at the time of creation. Such 
a thing is usually known by the word 
“revelation”. And this may be taken as 
a characteristic of a transcendent god. 

It is true that the revelation is a discon- 
tinuous address on the part of a deity. 
But whether the address is made quite 
irrespective of human thinking or through 
the agency of human thinking and compre- 
hension to the greatest possible extent does 
bring about a distinct difference, and this 
is a matter to think about. 

As for the revelation of the Semitic race, 
which comes under the former category, 
such an address, made solely with divine 
authority and without any regard to human 
thinking, seems to be filled with many 
contradictions. We are, frankly speaking, 
in blank dismay when we come across 
such fundamental doctrines of Christianity 
as the conception of the Virgin Maria and 
the Resurrection of Christ. Is there no 
other teaching to persuade us a little 
further ? 

Human wisdom may be superficial, and 
the same may be the cace with human 
power. And human beings may tremble 
with awe and fear before the absolute. 
However, can it be impossible to fully 
explain in terms of divine affection? A 
deity of parental affection would descend 
among mankind, and teach us kindly so as 
to be understood at least to some extent by 
human intellect. 

Suppose man cannot understand a deity 
and believes just because of irrationality. 
That will mean too piteous a life, too 
much ignored human existence, and too 
stern a deity. 

(To be continued) 
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OUTLINE OF TENRI MUSEUM 
Ethnographical collections 
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Preface 

With the establishment of the Foreign 
Language School in 1925, the predecessor 
of the present Tenri University, which 
aimed to educate and train young Tenri 
followers for the overseas missionary work, 
the Rev. Shozen Nakayama, the Shinba- 
shira had planned to collect various ethno- 
graphical objects relating to social life and 
religious customs in the Near Asian coun- 
tries to study their life and customs. At 
first he started collecting many instruments 
and utensils used by the natives in their 
daily living during his travel through Korea 
and China. When the Tenri Missionary 
Centers in Korea, Formosa and China, and 
others had co-operated with his planning 
and dedicated various articles from those 
areas, they accumulated the nucleus of the 
collection. Therefore it became reasonable 
to consider having a permanent home for 
the purpose of exhibiting these objects to 
the school students for their studies and 
for the members of the Church as well. 
In no time a museum was born and called 
“Tenri Sanko-Kan’ for the purpose of 
study of foreign culture and customs. 

In the beginning materials were mainly 
regarded with ethnographical interest, but 
later gradually archaeological materials 
and objects of art have been added. More- 
over they were brought over from South 
and North America, Africa and Pacific 
islands etc.. The Rev. Nakayama collected 
totem-poles and other objects of much inter- 
est during his journey in America and 
Europe in 1952 and 1954, and the famous 
collections in Japan were added to them 
one by one. 

The gallery which was first erected was 
not elegant at all. It was crude and nar- 
row, and had been removed several times, 
but now it stands permanently on the 3rd 
Ridge of ‘Oyasato-Yakata’. This museum 
which is known as ‘Tenri Sanko-Kan’ 
should have a world wide mission for bring- 
ing the world closer and to bring better- 
understanding between nations and the 
peoples. 


Japan 


In Japan Shintoism and Buddhism have 
their long histories and developed the the- 
ology and doctrine in high grade with va- 
rieties. But under those theologies there 
have continued naive folk-beliefs through 
several thousand years. 

Our collections concerning Shintoism or 
Buddhism are mainly those which connect 
with those beliefs and practices. 

‘Ema’ means ‘pictured horse’ on the 
small tablets and it is said that in the 
earlier days the horse had been dedicated 
to the shrine and later replaced by the 
model of it or pictured one. And now 
there are many kinds of tablets with pic- 
tures and written words of prayer of the 
believers. A variation of this ‘Ema’ is 
‘Gaku-Ema,’ which is generally intended 
to record an achievement or to show facul- 
ties of artists. 


Prohibiting edict-board 
Daikoku 


Ema 
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Fumi-e, the trodden picture 


Some other dedications of this sort are 
stone figures or the handicraft of models 
such as the nipple, monkey or little doll 
in which believers think displayed their 
sincere petitions. 

‘Mikuzi,’ small pieces of paper written 
with prophecy or destination, and many 
other articles used in the magical rites or 
divinations are rich in kind and form. 

Figures and statues of deities, which 
have been under the influence of Shintoism 
or Buddhism, are too many to collect so 
that the figures and images of them in this 
collection are only small examples. There 
are among them no small amount of statues — 
of ‘Daikoku’ and ‘Ebisu,’ worshiped as~ 
the wealth-god in popular beliefs. These 
have no maker’s name on them, and proba- 
bly were made by amateurs of deep piety 
which one may perceive in them. 

Besides these folk-customs there are 
relics of early Christianity in Japan. Since 
Christianity had been propagated in Japan 
in the 16th century, it flourished for some 
time. After it had been prohibited, this 
faith was cherished among some followers, 
who endeavored to disguise their faith as 
Buddhism by making Marian statuette in 
the form of ‘ Kannon’ or the Merciful God 
of Buddhism. Besides them there are such 
articles used among those old-time Chris- 
tians, so-called Kirishitans, as medals, rosa- 
ries, sword-guards etc.. ‘Fumi-E’ means 
‘trodden picture,’ bronze tablets with a 
crucifix to be trodden on to prove ones 
a non-christian. (To be continued) 
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